Abstract: Using readers' comments on an online news forum (The Post newspaper), this paper describes patterns of belonging to the historical (colonial) linguistic in-group anglophone and out-group francophone in Cameroon. These groups emerged from the British-French colonisation of the country after WW1, with anglophones representing the former British colony and francophones the French. My focus is on the use of eight plural pronouns and how they index in-group or out-group belonging. Four of the pronouns, we, our, us and ourselves are used inclusively to create a solid anglophone in-group through the narration of a common (colonial) history, linguistic background (the use of English) and experiences. The other four, they, them, their and themselves refer predominantly to francophones as an out-group that must be differentiated from the close-knit anglophone in-group. I illustrate how, in defending the boundaries of these groups, the commentators autobiographically narrate the life trajectories of their in-group, highlight its values and interrogate the moral stance of the out-group. They benefit from the digital space which provides anonymity and closes the geographical distances between them. Overall, the anglophone in-group narrative emerges as an autobiographical narrative within the bigger (national) autobiographical narrative of the country, into which it often opens and is sometimes integrated.
Introduction
If we Anglophones have eyes let's see and ears let's hear. This is not the first time we have been told in public places, in parliamentary sessions, in diplomatic meetings and gatherings that 'YOU ARE NOT WANTED, IS NOT YOUR PLACE, PLEASE LEAVE'. A word to a wise is sufficient. Where are the 'THOMASES'? Any doubts still? A good NEW YEAR food for thought. (Capitalisation in original) (Emah) The brief excerpt above taken from a forum entry online uses pronouns that index belonging to the groups, anglophone and francophone, as the author narrates and reacts to the experiences and interaction of the two groups within Cameroon. The inclusive pronouns, we and us refer to the anglophone in-group while the second person exclusive pronouns you and your, presented as a quoted text or reported speech, also refer to this group but rather from the perspective of the francophone out-group. By using the first person plural (narrative) pronoun, the author of this excerpt autobiographically narrates the belonging to a collective entity by metaphorically personifying the group and attributing to it human features like eyes and ears, hence it can be talked to by another entity.
Taking into account the strategy of in-group building through pronominal usage and narrative illustrated briefly above, this paper investigates readers' comments on the The Post newspaper online forum that construct their belonging to the historical (colonial) linguistic in-group anglophone and how this is contrasted to belonging to the francophone out-group. These groups emerged from the post-WW1 colonisation of this former German colony by Britain and France. The anglophones represent the former British colony while the francophones represent the former French colony. Both groups share a basic narrative of nationhood hinged on the independence of the country after several decades of colonialism, which also marks the emergence of the in-groups anglophone and francophone. In some instances, forum members engage in the co-construction or de-construction of this narrative. These comments, some of which adopt an autobiographical identity (Pavlenko 2007) format in narrating or recounting the history, challenges and experiences of the collective entity or group (rather than simply an individual's experience), project the anglophone in-group as an ideal, exemplary, perfect society which unfortunately is not free because it is oppressed, deprived and humiliated by the more populous francophone out-group that controls political power and access to economic resources.
Focus in this paper is on the use of pronouns that index or indicate in-group or out-group belonging. The inclusive plural pronouns we, our, ourselves and us, are typically used by the anglophone commentators to create a solid in-group through the narration of a common anglophone history, i.e. through British colonisation, a common linguistic background, i.e. the use of English and a common way of life, i.e. their claim to the so-called Anglo-Saxon heritage. On the other hand, exclusive pronouns like they, them, their and themselves are used generally to refer to the francophones as an out-group that must be differentiated from the close-knit anglophone in-group, an oppressive postcolonial coloniser, etc. and one whose way of life is fundamentally different from the in-group's. Sometimes, as the excerpt above shows (cf. reference to Thomases), some of these exclusive pronouns are also used to castigate other anglophones who do not adhere to in-group values or who are considered to have betrayed the group by cooperating or sympathising with the francophone out-group. The choice of these plural pronouns is not arbitrary. Since these two groups consist of millions of people, it is clear that only plural pronouns can effectively refer to them as a group. However, I left out you because it functions both as singular and plural pronoun, and is also extensively used in the corpus for impersonal references.
The corpus used here consists of 14,500 words, made up of the news article "Ahmadou Ali violates Constitution, bans English at press conference" (ca. 500 words) published in The Post newspaper online on 1 January 2007 and readers' comments on it in the period, 1-15 January 2007. Ahmadou Ali was then the Vice-Prime Minister, Minister of Justice and Keeper of the Seals of the country. His ban on English at his press conference immediately ignited strong anglophone in-group feelings for two reasons: 1) English is the in-group language of the anglophones, and 2) Ahmadou Ali is a francophone, hence an out-group member whose ban on English could be interpreted as linguistic victimisation (see Anchimbe 2007 Anchimbe , 2013 directed at the anglophones at the press conference. The strong feelings recorded in the examples discussed here were somehow expected given the longstanding sociohistorial conflicts between these two groups, some of them described by Wolf (1997) , Eyoh (1998) , Konings and Nyamnjoh (2003) , Jua and Konings (2004) , Chiatoh (2006) and Anchimbe (2010) . The internet is not only a source of the data analysed here but also importantly, it provides a conducive platform for constructing identities and propagating in-group ideologies which would otherwise be constricted by the less dynamic and censored contexts of offline communities. By adopting anonymous and fluid identities online, the commentators can narrate their collective experiences, support their in-group and castigate the out-group without fear of possible censorship or retribution.
The software AntConc is used to search for concordances of these pronouns and the contexts in which they are used in the corpus. They are then analysed for variables that index in-group belonging. From a critical discourse analysis perspective (Fairclough 1995 , Wodak 2006 , I establish how, through the use of pronouns, the following dichotomies and topoi are created between anglophones and francophones: inclusiveness vs. exclusiveness, positive in-group identity vs. negative out-group identity, oppressed vs. oppressor statuses, and we-group vs. they-group distinctions. From these 15 topoi which capture different shades of belonging are identified and discussed with the help of examples culled from the corpus.
Anglophones or francophones: A brief history
Shortly after the Berlin conference in 1884 that granted European imperialists authority to grab territories in Africa, what is today known as Cameroon was annexed by Germany. Referred to as Kamerun, Germany ruled it as part of its West African territories including Togo until 1916 when they were ousted at the end of WW1. Two new European powers took over the territory under a League of Nations' trusteeship agreement. Britain took about 1/5th of the territory and the rest went to France. These two ruled the territory till independence in 1960 (French) and 1961 (British) . Belonging to the entities anglophone and francophone is the direct outcome of this post-WWI colonisation. The anglophones occupy only two of the ten administrative regions, corresponding, according to the 2010 census projections, to 16.5% of the national population of 19 million people. From the population sizes of these two groups, the anglophones have always been the minority. Over the years, anglophones have expressed dissatisfaction with the state because of inequality in the representation of anglophones in government administration, the limited use of English, their first official language, etc. Several protests were organised to this effect, including the All Anglophone Conferences of 1993 (Buea) and 1994 (Bamenda) that published Declarations listing why they are dissatisfied. As multiparty politics was reinstated in the 1990s, the Social Democratic Front (SDF) was formed in the anglophone town of Bamenda and has since become equated with anglophone opposition to the dominantly francophone government. At about the same time, the Southern Cameroons National Council (SCNC), formed after the government refused to react favourably to the 1994 Declaration, launched a bid to secede the anglophone part from the rest of the country. Like the SDF, the SCNC has also become metonymic of anglophones' struggle for equality. These movements are responsible for the emergence of what Jua and Konings (2004) refer to as the "anglophone nationalism". Many references are made to these movements in the corpus.
With the introduction of French and English during colonialism to an already complex multilingual territory like Cameroon came new icons for linguistic identity construction as well as linguistic victimisation (Anchimbe 2012) . Since language is central to individual and group identification in multilingual contexts, Cameroonians now build multiple linguistic identities around the multitude of indigenous, ethnic and official languages they speak, and feel obliged to defend those identities each time they are challenged by competing groups. Facilitated by their multilingual repertoires, these speakers effortlessly switch from one language and hence identity group to another in response to changes in contexts of interaction, participants and challenges. The most crucial level of in-group defence is the anglophone-francophone divide, where each group defends both their rights and in-group languages, i.e. English for the anglophones and French for the francophones. The defence of these groups also takes place in digital online space in news forums, social media, blogs, etc., where members narrate their in-group trajectories, highlight group values and question the moral stance of the out-group. This digital space supports anonymity and closes geographical distances between group members. The use of pronouns is highly suggestive of the different discursive strategies that index belonging to an in-group or exclusion from it. I turn to these in the following sections.
3 Narrating a collective belonging: The use of pronouns Discourses and narratives of belonging have been approached predominantly from immigrant, exile and diasporic perspectives. These perspectives describe people who have been displaced from what they consider 'home' and their experiences in a new location or a new 'home'. Such people have to "constantly negotiate between home and abroad, native culture and adopted culture, or more creatively speaking, between a here, a there and an elsewhere" (Minh-ha 1994: 9) . Over time, they start to lay claim of belonging to the new home. Using her own (autobiographical) experiences, Hoffman (1999: 39) reports on this feeling of belonging in a new 'home' thus:
We feel there is an ideal sense of belonging, of community, of attunement with others and at-homeness with ourselves, that keeps eluding us. Such discourses of belonging are narrated in language, sometimes languages which are not the narrator's own language.
Language, therefore, is central to how people construct their belonging to a place, a collective entity or group. As Craith (2012: 4) puts it, there are various "implications for the languages we speak, the languages we speak and imagine in, the languages in which we make love, the tongues in which we dream". Besides migration and exile, colonialism also made people "live in a language that is not their own" (Seyan 2001: 23) when colonial languages were introduced as sole official languages. English and French in Cameroon belong to this category. Although they have become icons of in-group identification, they still bear with them vestiges of the colonial past. Even though colonialism did not lead to massive displacements in Cameroon, it created a strong attachment to colonial languages which now are used to define in-groups. Under certain interactional conditions, Cameroonians tend to first of all identify themselves as anglophone or francophone rather simply as Cameroonian.
Autobiographic narratives, especially in the digital age, rely on discursive strategies that link the narratives to the life histories of the narrator(s). A popular type of such narratives, Pavlenko (2007) explains, "are linguistic biographies and autobiographies, that is life histories that focus on the languages of the speaker and discuss how and why these languages were acquired, used, or abandoned" (Pavlenko 2007: 165) . Colonialism led to the acquisition of new languages which have revolutionised the way people narrate the self or selves in these contexts. Narrating the self or the group requires the use of pronouns. As Hogeweg and de Hoop (2015: 133) testify, "the use and interpretation of pronouns is much more flexible and pragmatically driven than often assumed." This means that pronouns could be used to include or exclude, encourage or reprimand, and to construct in-group identities. The topoi discussed below illustrate the roles played by the eight inclusive and exclusive plural pronouns identified in the corpus. Table 1 lists the 15 topoi identified in the corpus along with their possible aims. To understand these topoi and also the examples, one requires knowledge of the Cameroonian context and the relationship between the two groups therein. In the analysis below, I sometimes rely on my knowledge of this context to explain the pronominal choices made by the commentators. 
Inclusive pronouns
Inclusive pronouns tend to cast referents closer to the speaker and are often employed to show in-groupness. Besides their grammatical functions, plural inclusive pronouns, especially personal (we, us), possessive (our) and reflexive (ourselves), when used in certain contexts create a sense of collective belonging that includes some defined others but not always all others. In the corpus, four inclusive pronouns were identified to play this role in the way forum members employed them: we, our, us and ourselves. Instances where these pronouns were used for other purposes, especially for impersonal reference, were not taken into account. The occurrences listed in Figure 2 were selected on the basis of the role irrespective of whether they referred to anglophones or francophones or were in a quoted excerpt. As Figure 2 indicates, we was the most recurrent in the 14,500-word corpus appearing 101 times, followed by our (43 times), us (24 times) and ourselves (3 times). In the following sections, I focus on the three most used pronouns, i.e. we, our and us, identifying the topoi and aspects of belonging to the anglophone in-group they mitigate or promote and then providing examples from the corpus. 
The use of inclusive "we"
The inclusive "we" constructs an anglophone in-group which excludes francophones, even when reference is being made to whole the country. It helps forum members reassert their identity, solidarity and prowess (Ex. 2), restate their mission and the determination to achieve it (4), and also bemoan and caution against their unfortunate predicament in the conflict with the francophone out-group (Ex. 7-10). In examples (1-10) below, the different shades of the anglophone belonging expressed are regrouped into four topoi whose aims are to show solidarity, assurance, caution and belonging (Table 1) . The first of them establishes or re-emphasises belonging to, and solidarity within, the group as a wellestablished entity through the topos: "We are anglophones". In examples (1-2), "we" is followed by the word "anglophones" which further specifies the group included in the pronoun. Such an inclusive reference defines the boundaries of the group, making whatever reference, negative or positive, attributed to it to be limited only to the group. This topos suggests that the group has certain features that identify it. These features serve for the positive self-esteem of the group by its members. If such features exist, the second topos, "We know each other, our qualities", therefore, seeks to accentuate them and to reassure members of their collective belonging, their overall in-group cosmology (3), their approach to problems (3-4) and the confidence and trust they have in their in-group (3).
Topos 2. 'We' know each other, our qualities
Ex. 3. Akoson, I'm happy we know ourselves, and the way we tackle issues. (Watesih) Ex. 4. But there's somebody here who thinks he can insult Southern Cameroonians at will. We are going to soften him up, and deny him that privilege. (Watesih)
In Ex. 4, the name "Southern Cameroonians" refers to the former British colony which today corresponds to the anglophone region. It excludes the francophones, embodied in the indefinite pronoun "somebody" and represented in the news story by Ahmadou Ali, who bans English at his press conference. The inclusive "we" here reasserts the resolve of the anglophone in-group to defend its boundaries and rights. After establishing the boundaries of an anglophone in-group, it becomes easier to contrast it to other groups. Belonging, claim to space and rights of ownership then become points of contention, better explained here using the topos "We belong elsewhere". Anglophones believe they are not properly and equally treated in Cameroon by the majority francophone group. This topos is informed by this state-ofaffairs and as examples (5-6) illustrate, the francophones do not seem to grant them the right of belonging to public places (5), and are accused of colonising the anglophone part of the country (6).
Topos 3. 'We' belong elsewhere
Ex. 5. This is not the first time we have been told in public places, in parliamentary sessions, in diplomatic meetings and gatherings that 'YOU ARE NOT WANTED, IS NOT YOUR PLACE, PLEASE LEAVE'. (Emah) Ex. 6. As far as I am concerned, the SDF is instead legitimising their colonisation of our land as we are not part of La Republique. (Rexon)
According to (5), if the vice prime minister of the country can ban English, one of the two official languages of the country, it means, he is also banning us, anglophones, for whom English is the first official language. The SDF, mentioned in (6), is a political party in the anglophone part of the country and is hence often identified as an anglophone party. Rexon uses the French expression "La Republique" in (6) to further emphasise the differences between the two groups. At independence in 1960, the former French colony was called La République du Cameroun, so using this name is like reigniting the historical separation of the two entities -i.e. we speak English not French and they are "La Republique" but not us. The pronoun "we" constructs these differences in the extent to which it is inclusive. In the corpus, "we" also signals the topos "We are in trouble", used by some forum commentators to refer to, and caution about, their plight as anglophones. Engaged in a perpetual social conflict with the majority out-group, some forum members caution that the in-group is in trouble. Being in trouble suggests that the in-group is losing to the out-group. Different expressions are used to portray this, for example, "in a fix" (7), "truly f*cked" (8), "doomed" (9) and day dreaming" (10).
Topos 4: 'We' are in trouble
Ex. 7. That we (anglophones) are in a fix -we're in-between the claws of a hungry lion (Akoson) Ex. 8. But, man, this coming from the JUSTICE MINISTER????!!!! Oh boy, we (Anglophones) are truly f*cked. (BennyT) Ex. 9. Nothing good!!! We are doomed. Only God can save us. (Francis) Ex. 10. by attacking each other on the internet, then I will conclude that we are day dreaming.
(Klemenceau-Shalom)
The reference to God in (8) reiterates how dire the situation of the in-group embodied in "we" is considered to be by the commentator. In Figure 3 , the selected concordances for "we", further exemplify the topoi above and the other contexts of the use of the inclusive "we" in the corpus.
the comment feed for this post. If we Anglophones have eyes lets see and ears
This is not the first time we have been told in public places, legitimising their colonisation of our land as we are not part of La Republique.
from such a careless regime? Nothing good!!! We are doomed. Only God can save us.
Francis Permit me disagree with you that we are not doomed. Our solution lies in Cameroons has never been part of it. We had independent separately.
contribution that you can to this struggle. We need you and many others. that he's been defeated...how??? That we (anglophones) are in a fix happy we know ourselves, and the way we tackle issues. When people want to use Ahmadou Ali's statement to prove that we are not wanted. Question: SO WHAT DO anglophone cannot rule Cameroon when afterall we have a francophone is ruling the southern employed against it yet is the SCNC. We have a duty to avert that possibility.
Riccardo of CAADIM? Those who insist that we have to be one nation for eternity?
coming from the JUSTICE MINISTER??!!! Oh boy, we (Anglophones) are truly f*cked.
how 2011 elections will come and go while we continue building our future on HOPES! the answer, then you wait for 2020. Akoson, we are really sick about the situation in sick about the situation in Cameroon, but we must keep our feet on the ground.
thinks he can insult Cameroonians at will. We are going to soften him up They are taken care of financially. If we want to liberate Southern Cameroon the internet, then I will conclude that we are day dreaming. The narrative of the anglophones' life history and challenges in the illustrations above is rendered more vivid and autobiographical through the use of we. Additionally, the order in which the topoi are presented take on the structure of a collective narrative. The narrative begins by establishing the existence of the group, its historical origins and current socio-political challenges (Topos 1). It then moves on to state qualities that make the group distinct from others, thereby warranting the group to further define its relationship to other competing groups (Topos 2). The outcome of which is the awareness that the group does not belong to the entity or is not welcome within the entity (country) (Topos 3) and hence is in trouble (Topos 4). The search for solutions becomes a natural continuation of the narrative as several examples above show. This narrative structure is not consciously constructed by one forum member but can be traced through their individual narratives of, and reactions to, the event reported upon in the news article.
The use of inclusive "our"
The plural pronoun "our" indicates collective possession. What is possessed could be a physical object that belongs to the group or some similar character trait shared by members of the group. Through "our" the anglophone in-group attributes to itself traits, dreams, a nation, political culture, social philosophy as well as identify the plight they suffer as a group. The use of "our" (43 tokens) in the corpus projects four central topoi of the anglophones' narrative of belonging. I describe and exemplify these below. In the corpus, the anglophones are said to share a common future, hope (11), conscience, and dream, which for them constitutes part of their rights and privileges (12) as Cameroonians. The examples in Topos 5 assert some of these commonly shared features. To the rights and privileges mentioned in (12) belong the rights of their language (English) and their claim to a land, a nation for them and their families.
Topos 5. 'Our' anglophone future, rights Ex. 11. 2011 elections will come and go while we continue building our future on HOPES! I don't crucify people for HOPING but HOPE where there is HOPE! (Akoson) Ex. 12. We have called you, therefore, to this conference, so that we can together devise ways and means of forming our national union for the purpose of creating national unity and defending our rights and privileges. (M Nje)
In Topos 6, the anglophone in-group's heritage is presented and it includes a language, a nation or land within which they and their families live. Typical of in-group identity construction is the need to secure the group's future and heritage. By making reference to their children's future, the forum commentators are in fact attempting to secure the continuation of the group in the future.
Topos 6. 'Our' anglophone language, nation, land, family Ex. 13. We cannot say, yes, we stand for unity with the French, when our language will not even be tolerated in a simple press conference by a minister, when our parliamentarians will be told that they are Nigerians and no sanction is meted, when our children will be killed and unqualified francophones placed in their positions. (Rexon) Ex. 14. After more than 40 years it is time to let the world know we can build our Nation, Southern Cameroons… For our brothers and sisters in the SDF, know that we have no fight against you. (M Nje)
Ex. 13-14 suggest that anglophones belong to the same society, territory, nation, land (see also Ex. 6 above, our land) and speak the same language on which the group's linguistic identity is built. The family metaphor invoked here recasts the anglophone in-group as a well-knit family. They are brothers and sisters, children and parents and are hence related on a kinship level. The narrative, portrayed through the use of the first person narrative perspective in "we" and "our", therefore, becomes an autobiography of a family-like entity.
The plural pronoun "our" is further used in Topos 7 to differentiate the anglophone political culture, which is elevated and effective, from the francophones' "which lacks sophistication" (cf. Section 3.2.2). As an in-group, they attribute to themselves a political culture as well as a political and social philosophy, which, as shown in Ex. 15, is sustained by "a flow of new theories". This positive identity casting places the group above its opponents. Topos 7. 'Our' anglophone political culture, social philosophy Ex. 15. ...effective management of our political culture and long term successes need that we continually focus on a flow of new theories…The low success rate of our political and social philosophy in the southern Cameroons is because of people like you… (Rexon)
Topos 8 signals that, the need to defend the in-group's boundaries and heritage is fuelled by the plight or situation in which it finds itself. For this plight, apparently imposed by the out-group francophones, a solution must be sought so that freedom could be achieved. Excerpts 16-18 confirm such a stage in the life of the group and contribute to the collective narrative of its existence, belonging, plight and future. The admonition borne in this topos strengthens the group's resolve to achieve freedom. In Ex. 17 and 18, two anglophone political movements are mentioned: the secessionist group SCNC and the political party SDF. The way the groups are presented indicates they also belong to the anglophone in-group and could offer potential solutions for their plight. "Our" in these examples is inclusive of these groups, especially in (18) where the SDF is cleared as a potential barrier to the fight "for our freedom".
Like "we" above, the pronoun "our" continues the narrative by ascertaining the group's common heritage, character traits, and dispensation. The concordance list in Figure 4 shows some of the contexts in which "our" was used to achieve these goals.
The use of inclusive "us"
Like the other plural pronouns above, "us" also identifies a collective entity distinguishable from another entity. Occurring 24 times in the corpus, "us" is employed by forum commentators in two principal ways: to give advice to, or to caution the group (19) as in the topos "Advice to us", and to (self-) criticise the group in a less face-threatening manner. In the latter (Ex. 20), although the criticism might be directed at one member or a group of members it is framed in this plural format to mitigate its illocutionary force thereby minimising the potential for face threats or internal conflicts. In Topos 9, the aim is to guide or caution the group through advice. The commentator positions himself or herself right at the centre of the group through the use of "us" using the typical inclusive advice format, "Let us…", which reduces the risk to face threat and mitigates its imposition.
Topos 9. Advice for "us"
Ex. 19. They are trying to divide us between SCNC and non-SCNC. Please do not fall prey to this. to quibble about.Even political jokers from our territory are not immune to such colonial (La Republique Du Cameroun) illegally. For our brothers and sisters in the SDF, know lack of interest in opposition ideologies by our people, their unique lamentation and fashionable virtually nothing. The low success rate of our political and social philosophy in the southern and how they can be applicable to our struggle. Because our society is too complicated too complicated, effective management of our political culture and long term successes need our house to PMUC. If any of our scnc leaders does that, then we will stand for unity with the French, when our language will not even be tolerated press conference by a ministers, when our parliamentarians will be told that they are
Nigerians and no sanction is meted, when our children will be killed and unqualified franco creating national unity and defending our rights and privileges.
come and go while we continue building our future on HOPES! I don't crucify Ma Mary have spoken your truth about our plight ,and what we have to do SDF will stop us from fighting for our freedom. If the SDF was formed to The forum member in (20) below uses the self-criticism topos as an in-group consolidation strategy. Here, indirect criticism or reproof for the group or some of its members is achieved through the use of the inclusive plural pronoun "us". This works well because the out-group is presented as being actively involved in destroying the in-group, cf. "they are…"
Topos 10. Self-criticism for "us" Ex. 20. I would like to remind us that we might write and attack each other here but Southern Cameroon will never be free until we reach out to those who are fighting on the ground both financially and morally. (Klemenceau-Shalom)
In communities of practice (Anderson 1983), self-criticism is one of those features that accentuate the community's existence. Members easily "develop 'technologies of the self' that shape their subjectivities around self-discipline, self-motivation and self-criticism" (Hughes et al. 2007: 14) which then trickle down into the common belonging of the group. The virtual community of anglophones on the The Post website does just this as they narrate obstacles in their life's journey as anglophone Cameroonians. Figure 5 has more illustrations of the two topoi above and other instances of the use of "us" in the corpus, some of which are similar to the topoi for "we" and "our" above. There are trying to divide us between SCNC and non-SCNC.
do not fall prey to this. Let us be united. My friends, we are caught the other party has no interest in us. Common sense tells us that in any humiliation in public places, something some of us cannot stand. Your seemingly your thinking. It is like you want us to legalise corruption instituted
as that is what democracy means to us. We are not like the SDF that freedom of Southern Cameroon and some of us feel it has failed, I think to preach hatred and division among us. I would like to remind us that don't think the SDF will stop us from fighting for our freedom.
freedom of Southern Cameroon and some of us feel it has failed, I think the continue to preach hatred and division among us. I would like to remind us that I would like to remind us that we might write and attack each other The 10 topoi analysed and exemplified above capture the strategies members of the forum use to establish, consolidate and defend their belonging to an anglophone in-group. That belonging is manifested in the choice of plural pronouns that place members at the centre of the group; make them speak on behalf of the group as they narrate the life of the group. These members also rise up to defend the language they consider is their group's icon, i.e. English, when it is banned at a press conference by a government official. They feel obliged to do so because, as Craith (2012) explains, English is by now the language they live in, and any attack on it is an attack on them too. In all instances of the use of the three pronouns above, we see a juxtaposition, either explicit or implied, of the in-group vs. the francophone out-group. I now describe how this out-group is referred to and construed in terms of belonging not by its members (i.e. the francophones) but rather by members of the anglophone in-group. Consequently, the pronouns used are exclusive, and aim at excluding the francophones from the anglophone in-group.
Exclusive pronouns
Exclusive pronouns place the referent in a category that is different (sometimes negatively), from the one represented by inclusive pronouns. A strict dichotomy of we-them, our-their, us-they and ourselvesthemselves is created through the use of these pronouns. As opposed to inclusive plural pronouns where the speaker places themselves as part of the group, with exclusive plural pronouns, the speaker is not part of the group. These pronouns indicate collective belonging or collective ownership of objects or traits that members of the group have in common. Because exclusion is realised by the in-group, the traits generally attributed to the out-group are negative, lowly and denigrating when compared to those attributed to the in-group. Four exclusive pronouns were searched for in the corpus, and as Figure 6 indicates, they was the most used with 46 tokens, followed by their with 43 tokens, them with 20 tokens and themselves with only 2 tokens. However, as opposed to the inclusive pronouns which refer to the in-group, some of the exclusive pronouns in the corpus do not refer only to the out-group but rather to some members of the anglophone in-group. These members are excluded from the in-group through the use of "they" and "their" which places them in the out-group. In Ex. 21, the underlined exclusive pronouns are directed at anglophones accused of joining the francophone out-group to subjugate the anglophone in-group for personal gains.
Ex. 21. Schooled as they are, they can't reconcile the enslavement and subjugation of their minds and their obvious intellectual attainments; and having been cowered to ultimate ineptitude and inertia they pick on those who obviously are still braving the odds. (Vito)
Like with inclusive pronouns, I will now focus on the three most recurrent exclusive pronouns: their, they and them paying attention to the topoi they invoke and offering illustrations for each. Since the forum is visited mostly by anglophones, the number of inclusive pronouns (171 tokens) is relatively higher than the exclusives (111 tokens). The 111 tokens would be even less if we subtracted those exclusive pronouns that refer to anglophones who do not abide by the group's rules (cf. Ex.21).
The use of exclusive "they"
Used always as the subject of the sentence, "they" embodies a collective entity that does not include the speaker. The instances retained here are the prototypical ones in which the referent is defined. The impersonal or non-protypical ones were left out. Two main topoi emerge from the 46 occurrences of they in the corpus. These project the negative behaviour of the out-group towards the in-group and are intended to warn members of the in-group, on the one hand, and to accuse members of the out-group, on the other. Topos 11 re-echoes the message in the excerpt in the introduction as well as Topos 3, "We belong elsewhere" but this time from the perspective of the francophones. The belonging to two separate and opposing groups is embodied in the we-they dichotomy created in Ex. 22. Further pronominal markers of in-group and out-group belonging in (22) are "us" for the anglophones and "their" for the francophones.
Topos 11. They don't want us
Ex. 22. My friends, we are caught with a group of people who do not want to see us around. In their expressions and in their body language they have made that point. (M Nje)
Topos 12 ignites the accusation of colonialism laid against the francophones by the anglophones (see Topos 14). The context created is that of protest against a dictatorial regime within which protesters are arrested and locked up in police stations. The protest is presented as a battle through the use of the word "combatants" (Ex. 23). Again, two distinct poles of belonging are implied here, the protesters vs. the rulers, as the author narrates the experiences of members of the in-group. More illustrations of these topoi and other uses of exclusive "they" are compiled in Figure 7 .
Topos 12. "They" are dictators Ex. 23. … that's why they arrest a comrade in Cameroon, instead of taking up the topic, and calling on combatants to storm the Police Station, you start paying lip-service… (Watesih) internet freedom fighters are hit hard, they always try to diffuse their shame, from that we cannot count any action they have initiated in the name of the Well Reader, i think they 're trying to say Hogbe Nlend is still continue feeding from the lil cocoayams they go dig from the back of the You have admitted defeat, that's why they arrest a comrade in Cameroon Doctors in a matter of hours, but they nevertheless did not die peacefully on their to dodge the issues of the day, they are not going to have their cake their expressions and in their body language they have made that point.
meaningful political thought. Conventionally, they resemble a political thought that has been you as a mere political fads as they have primarily disappeared in the political of the Post to stick it where they have done --at the very bottom these guys know a headline when they see one? Are these true journalists?
the journos present all behave the way they did? Why didn't the Francophones journalists his ideas are heavily compensated. They are taken care of financially. 
The use of exclusive "their"
In the corpus, the possessive pronoun their predominantly refers to the francophones as an out-group. Occurring 43 times, it is the second most used exclusive plural pronoun in the corpus. Again, here, those features that are attributed to the francophone out-group are negative, for instance, in Ex. 24, their political philosophy is described by Rexon as being "unsophisticated". The use of their negatively is opposed to the use of our for the anglophone in-group along with all the positive attributes identified with it. Topos 13 compares two political philosophies (see Topos 7), the anglophones' and the francophones' and concludes the latter "lacks the sophistication to qualify as meaningful political thought" while the former is rendered sophisticated by a continual "flow of new theories" (Ex. 15). The anglophone in-group, therefore, is presented as the better group thereby justifying the forum members' belonging to it.
Topos 13. "Their" political philosophy is unsophisticated
Ex. 25. we tend to quickly realise that their political philosophies lacks the sophistication to qualify as a meaningful political thought. (Rexon)
Although French-Britain colonisation of Cameroon ended in the 1960s, some anglophone forum members describe the post-independence unification of the former French and former-British colonies as unequal. They accuse the former French part of colonising the former British part. Topos 14 is built on this argument. It recreates the unequal relationship between the two groups on a level similar to colonialism. In this relationship, the francophones are referred to as the coloniser and the anglophones the colonised. To accentuate their status as the (colonised) victim, the anglophone in-group members cast the francophone out-group as dictators, wicked and discriminatory (cf. Topos 12). It is worth mentioning that by evoking colonisation as Ex. 25 does, the commentator resuscitates feelings of repudiation towards European colonisation out of which the two groups, anglophones and francophones, were born. The aim, I suppose, is to create the same level of resistance to the francophones as Cameroonians showed to the French and British shortly before independence. For an idea of the context in which their was used in the corpus, the following concordance list (Figure 8 ) could be helpful.
propagators of the strike action for violating their statutes. This leaves one to wonder independent Anglophone state through their pronouncements. He recalled the declaration the SDF is instead legitimising their colonisation of our land hit hard, they always try to diffuse their shame, and inability to do something courageous enough to accept money, and do their dirty job.
trying to say Hogbe Nlend is their god and his utterances constitute his utterances constitute their gospel. You see the man has cowered they nevertheless did not die peacefully on their beds, as the poor cocoyam diggers they are not going to have their cake and eat it. The time has
The toerag minister just revolves their usual utterance and should not really affect monkey business and leaving in denial through their online prolocutors.
In their expressions and in their body language they have made that point.
Cameroons, we tend to quickly realise that their political philosophies lacks the sophistication political consciousness of right thinking people. Their seemingly political fads was a derisive SDF fools in this forum to defend their so-called Unitary state here 
The use of "them"
Of the 20 occurrences ( Figure 6 ) of them only ten had a clear reference to the francophone out-group. The others were directed at anglophones who are considered to be unsupportive of the in-group's fight against the out-group. Only one topos is represented in these ten tokens of them. As above, the out-group is represented as bad, precisely as a bad source of inspiration for those anglophones who still follow them (Ex. 26). "Hogbe Nlend" is a former minister from the francophone out-group. By writing his name in plural, "Hogbe Nlends", all members of the francophone out-group are placed in the same category and appended the same negative attributes as him. Similar metonymical references abound in the corpus. The most prominent is when the president is used as a metonymy of the francophone out-group since he is a francophone. The discussion of the topoi in the use of exclusive pronouns reveals that whereas the in-group attributes to itself positive characteristics, it rather attributes negative ones to the out-group. The inclusive and the exclusive plural pronouns are juxtaposed and contrasted to capture the conflictual situation between the two groups. In this manner, two contrastive perspectives are presented: we vs. they, us vs. them and our vs. their. Adopting such contrastive perspectives makes it easier to narrate the experiences of the in-group as they are punctuated by obstacles set up by the out-group. The digital space of the internet makes such narrative easily realisable through its rapid diffusion among members of the in-group.
4 Conclusion: A we-group vs. a they-group in one country What I have tried to do in this paper is show how the two historically-introduced language-based groups, anglophones and francophones, in Cameroon construct a we-group and a they-group, to which they attribute different characteristics, address blames, and seek to delegitimize. Focusing on pronoun usage, I illustrated that forum members used an autobiographical format to narrate the life history of their anglophone in-group, sometimes metaphorically equating the group to a family and its members as kins. Doing this online helps them bridge distances that separate them, since they are spread across the world. Although the corpus is from an anglophone-dominated online forum, it offers glimpses into how both groups construe one another. A study of a francophone-dominated online forum could corroborate some of the findings made here. In spite of the tough stances taken against the francophones in the excerpts above, both groups continue to function as a nation when that entity is threatened by another. For instance, as illustrated in Figure 10 , both groups unite when the national football team or any other national team plays against another country. Although, feelings of inequality are sometimes expressed, for instance, about the limited number of anglophone players in the team, the general atmosphere is one of unity (see also Konings and Nyamnjoh 2003) . There was a general sense of unity in both groups when Cameroon and Nigeria were claiming ownership of the Bakassi peninsula. A more contemporary point of unity is the fight against the radical group Boko Haram that has killed several people in the Northern Regions of the country. However, this unity easily gets eroded when other issues, mostly internal to the country, erupt. The most recurrent of them are the unequal use of the official languages in government administration, national radio and television, etc.: English is generally less used; access to political power through presidential appointments, where only few anglophones are often appointed; and the defence, especially by anglophones, of certain so-called British colonial heritages, e.g. the common law system, autonomy of the judicial system, etc. (see The Buea Declaration).
The complex relationship between these two groups mirrors the complex nature of the narrative comments analysed here. One could talk of an autobiographical narrative within a bigger autobiographical narrative, where one narrative opens into the other and is sometimes integrated into it, i.e. the anglophone narrative and the national narrative. These narratives follow the identities these groups have constructed for themselves. These identities are so strong, especially in the case of the anglophones, that they have become "a new ethnicity, transcending older ethnic ties" (Wolf 2001: 223) . The new anglophone ethnicity, Anchimbe (2010) explains builds on the English language, respect for law, orderliness, etc. as the core attributes -inherited from the so-called Anglo-Saxon tradition through British colonialism.
Whether the francophones identify themselves with the attributes found in the corpus cannot be determined here. But as already proposed above, this constitutes a fertile line of research. It is precisely fertile now because many francophone children are being sent to anglophone schools; a fact that has revolutionised francophones' conceptions of English and probably of anglophones as well (cf. Anchimbe 2005 , Mforteh 2007 , Fonyuy 2011 .
